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   Cassie Noble
   HIST 940
   Crisis of Identity: Obliteration of Definition Within the Wiccan
   Community
   Modern witchcraft practitioners1 originally derived their identity
   largely through the embracing of a traditional Other, the European
   witch. This self-identification with a historically malicious and evil
   figure immediately won the modern witches detractors and enemies,
   reinforcing their own notions of persecution. Knowing their own
   practices to be generally benign and well intended, the new witches
   could take the moral highroad, insisting that they were being
   wrongfully accused despite the fact that they sowed the seeds of those
   very same accusations through their adoption of the term witch. With
   an enemy now clearly defined in their own minds as biased,
   controlling, ignorant and dogmatic, witches attempt to be everything
   the enemy is not. For many witches, particularly Wiccans, the result
   has been a philosophy not just of toleration but also of total
   acceptance. They have attempted to engineer all beliefs into a sort of
   universal religion that not only breaks down all barriers but also all
   attempts of definition, which in turn inhibits the formation of even
   personal theologies. In their attempt to be utterly sympathetic, they
   have actually become entirely unsympathetic toward the differences
   that define cultures and religions; to them boundaries create the
   Other, and Othering is understood to stem from ignorance.
   The processes and mentalities detailed in this paper certainly do not
   apply to all Wiccans, and some might object that I am focusing upon an
   "ignorant" subculture within Wicca or even that those I'm describing
   are not "real Wiccans" but neo-Wiccans.2 I am, however, comfortable
   that my use of the term Wicca here reflects common usage, and that the
   trends described here reflect a growing tendency among a significant
   number within what is generally understood to be the Wiccan community.
   That many of my sources are web-based should not discredit their
   value. One does not have to be a traditionally published author to
   reflect widespread beliefs, and the reality is that web-based sources
   are themselves becoming a significant source of information within the
   community. Furthermore, the evidence here represents a large
   cross-section of Wiccan perspectives. While many of the sources are
   indeed Eclectics,3 Gus DiZerega and Doreen Valiente are both third
   degree Gardnerians.4 Nor am I confining myself to "fringe" authors;
   Valiente, Starhawk, Silver Ravenwolf, and Scott Cunningham, for
   example, are all well-known, widely published, and highly influential
   figures in the Pagan community.
   Because I am concerned here with definitions within the communities in
   question, my own term usage will remain relatively generalized. Modern
   witches here are those who practice magic similar to folk magic, as
   opposed to the much more complex, lengthy and ritualized magic worked
   by ceremonial magicians. Witches may also attach other meanings to the
   word, as shall be seen. Wicca is specifically a religion, centered on
   an equal and complementary god and goddess, regardless of the specific
   deities involved in worship.
   Paganism is an umbrella term encompassing a variety of religions.
   People commonly labeling themselves as Pagan include Wiccans, Druids,
   Asatru, and Goddess worshippers, plus a sizable number of people who
   do not fall under any more distinct category but still find common
   ground in the larger Pagan community. However, some Pagans insist that
   the term encompasses all non-Judeo-Christian religions. This is the
   traditional definition of the word pagan, but that word has also
   traditionally been derogatory. Therefore, some insist on including
   people such as Hindus, Laotian shamans and Plains Indian Sun Dancers
   under the term Pagan,5 even though these people neither self-identify
   with the word nor find much common ground with Wiccans and Druids.
   Worse, Pagan religions are generally described as nature-centered
   religions, a description that then gets retroactively applied to
   everyone from Buddhists to ancient Romans, few of which being likely
   to agree with such a summation.
   Central to the development of the need for toleration – and the
   accompanying tendency to absorb separate pieces into single,
   all-encompassing entities – is the myth of the Burning Times. In
   theory it equates to the historical European Witch-Craze, which
   stretched roughly from the fifteenth to seventeenth centuries.
   Proponents of the Burning Times frequently view it as encompassing a
   much longer span of time, stretching at least back to the 1324 trial
   of Dame Alice Kyteler for witchcraft,6 and often as far back as the
   eleventh century.7 Contrary to today's estimates, which put the number
   of victims of the Witch-Craze at roughly 40,000 to 100,000,8 the
   Burning Times is traditionally said to have claimed nine million
   lives.9 The most significant difference between the concepts of
   Burning Times and the Witch-Craze, however, is the identification of
   the victims. Gardner admitted that most were wrongly accused
   Christians, but he insisted the hunt was specifically aimed at rooting
   out an older, pagan religion: the Old Religion, or witch-cult.10
   Others, such as Starhawk, stressed that the persecution was often used
   as an excuse to rid towns of undesirables, but again the official
   purpose was the destruction of the Old Religion, whose followers were
   still theoretically plentiful.11
   The Burning Times thus symbolizes the epitome of religious intolerance
   and bigotry, a horror specifically inflicted upon practitioners of
   witchcraft. To Starhawk and others, "[t]o be a Witch is to identify
   with nine million victims of bigotry and hatred and to take
   responsibility for shaping a world in which prejudice claims no more
   victims."12 In the process, however, the defining aspects of
   persecuted people are frequently blurred or outright removed.
   Heretics, Templars, midwives, cunning-folk and others are often
   described as witches, even though none of these people would have
   identified themselves in this manner. 13 Starhawk:
   attempts to draw connections between documented beliefs of historic
   groups such as the Ranters and Diggers in seventeenth century England
   with the Old Religion. She does confess that the connections between
   seventeenth century world-views
   and the Old Religion are difficult to document, but she appears
   totally oblivious to the reasons for this difficulty - namely, that
   there is still no documentation for the
   existence of the Old Religion. She even attempts to compare Quaker
   thought with the [Wiccan] Charge of the Goddess, which she insists is
   of unknown origin.14
   Bearing the slogan "Never Again the Burning Times," modern witches and
   Wiccans, even those who admit the historical inaccuracies of the
   Burning Times myth, are determined to combat the factors that led to
   its development.
   Hence, religious toleration is an unofficial tenet of Wicca and much
   of the wider Pagan community. It’s included in the Principles of
   Wiccan Belief, assembled in 1974 by the American Council of Witches
   and widely reprinted in Wiccan literature into the present day:
   Our only animosity towards Christianity, or towards any other religion
   or philosophy of life, is to the extent that its institutions have
   claimed to be 'the only way' and have sought to deny freedom to others
   and to suppress other ways of religious practice and beliefs.15
   This principle expresses toleration in the normally accepted sense,
   acknowledging the freedom of others to worship as they choose and the
   refusal to object to or generally harass anyone based on their
   religious beliefs. Even here, however, while supporting religious
   freedom, the ACW simultaneously condemns a fundamental belief of
   Christianity. Christians are considered not only in error but
   deserving of animosity because they believe they represent the one
   true spiritual path – in short, because they disagree with the general
   Wiccan acceptance of multiple valid spiritual paths. A great many
   Christians, including self-labeled fundamentals, evangelicals, and
   bible-thumpers, both believe they follow the one true path and respect
   and support freedom of worship for all religions. Respecting a
   religion and judging it incorrect are not mutually exclusive actions,
   a fact lost on a sizable portion of the Wiccan community.
   The policy of toleration within Wicca is frequently expressed as all
   religions being valid. This may have originally been intended to
   reflect dictionary definitions of the word, comparing it to
   "justified," "relevant," and "well-grounded," which would acknowledge
   value and logic behind alternative belief systems without implying
   ultimate agreement or disagreement.16 Instead, "valid" today is often
   used in this context as synonymous with "correct" and "equal."17 A
   further contribution to this situation is the fact that many
   polytheistic deities from a variety of cultures can indeed exist
   without compromising the existence of other deities. Belief in the
   existence of Native American spirits and Roman gods, for example, can
   therefore both be theoretically correct. However, one should not feel
   forced to accept the absolute reality of any deity simply because
   someone, somewhere, claimed it exists. Furthermore, not all religions
   can so easily accommodate each other, particularly the monotheistic
   ones.
   One of the results of this over-eager sense of toleration is that it
   quickly subsumes theology. Concepts of the divine are not defined by
   personal experience, religious teaching, holy writ or historical
   record but instead by a desperate need to assimilate all religious
   thought. An example of this trend was unexpectedly provided when I
   asked an Internet group of Pagans for websites exhibiting this
   tendency. One of the site regulars asked for a further clarification
   of the issue:
   I dont [sic] understand how Wiccans who define their view of a supreme
   being as a concept that incorporates all religions is in any way
   fluffy?18 [sic] I view the Goddess as a being that trancends [sic] sex
   and the image of humanity... she is everything, and everyone... so in
   essence I am of the view that every religion is right.19
   There is nothing intrinsically wrong with this concept of deity. The
   problem lies in its apparent origins – the necessity for toleration –
   and in the conclusion that an all-encompassing deity somehow renders
   all religions "correct":
   im not gonna say to a catholic that their God is wrong because I
   believe its a Goddes and God… i just ment that to me, people can
   believe in the all mighty milk bunny for all i care... I wont force my
   ideology on others.20
   Here the conclusion is that judging a religious theory as incorrect is
   equivalent to forcing that conclusion upon others. Moreover, the claim
   that this personal view encompasses the beliefs of all religions makes
   this an ultimately intolerant position, for it dictates the beliefs of
   religions not her own, religions that would not agree with her version
   of them. She may believe that the deity that Catholics address as God
   can be broken down into numerous facets that Pagans address as
   separate gods, but that is not the belief of Catholicism. Her Goddess
   does not include the Catholic God, but instead a god of her own
   definition that she then attributes to Catholicism. Likewise, many
   Pagans neither believe nor appreciate the suggestion that their
   polytheistic gods can be neatly collected and pressed into a larger,
   “superior” entity or equated with similar gods from separate cultures.
   A Wiccan may view the Morrigan and Athena as the same deity, but
   neither the Celtic Reconstructionists nor the Hellenists are likely to
   agree.
   Wiccans themselves have also voiced objection. Says Ellen Cannon Reed:
   I am extremely offended when someone makes up a Goddess and slaps an
   ancient name on Her. For example although She is glorious in her own
   right, the Morrigan is not a sweetness and light Mommy. Yet I have
   seen her portrayed that way. There are plenty of Gods and Goddesses,
   maybe even one with the qualities you want. There's no need to invent
   one.21
   Similarly, Lilith McLelland objects to the concept of an
   all-encompassing Goddess because it results in a "homogenized,
   white-bread, and featureless 'goddess' in which is blended all the
   attributes of the hundreds and thousands of Pagan goddesses. The same
   has been done to gods."22 In the translation is lost the complex
   existences of the gods along with the cultures from which they
   originate. What replaces these detailed, older beliefs is a sort of
   fast food religion broken down into simple, bite-sized pieces that
   saves the practitioner from the tedium of actually contemplating
   theology.23 In its attempt to cover everything, eliminating the
   boundaries that traditionally distinguish deities from one another,
   this movement ultimately addresses nothing, as details have been swept
   into "one cosmically large stereotype."24
   Amber Laine Fisher, on the other hand, puts forth that the only way to
   "bridge the divide" between Wicca and other religions, to foster "true
   understanding and kinship," is to recognize in those religions things
   that are true to Wiccans as well.25 This may be true in a literal
   sense, as it is hard to imagine kinship existing between two
   diametrically opposed belief systems. However, she fails to argue why
   the divide must be bridged in the first place. Spirituality not only
   involves discovering what one believes, but also what one does not
   believe. As Fisher continues: "It does us no good to say to others,
   'God is not pleased by your celibacy and your tithing. God is not
   pleased by your proselytizing.'"26 However, one should not feel
   restricted from personally believing this. One should not feel their
   concept of the divine limited by (and therefore defined by) the
   beliefs of other religions. In attempting to alienate no one, the
   divine itself becomes alienated, relegated to a vague, murky and
   ill-defined shadow. Wiccans believe that there is more than one
   correct path, but that does not mean all paths are correct and that no
   paths are incorrect or even dangerous.
   This tendency is greatest among Solitary Eclectic Wiccans – those
   whose religious education has come from a variety of books, internet
   sites and other sources that each has personally discovered, as
   opposed to Traditional Wiccans, who are trained within an organized
   group that shares a common set of established beliefs and practices.
   However, it has roots stretching back almost to the origins of Wicca.
   One of Gardner's high priestesses, Doreen Valiente, famously quoted
   Dion Fortune: "All the gods are one god and all the goddesses are one
   goddess and there is one initiator,"27 a line frequently reoccurring
   in Wiccan literature to justify an all-encompassing God and Goddess.
   Her "Charge of the Goddess," probably the most repeated piece of
   liturgy in Wicca, expresses similar views: "Now listen to the words of
   the Great Mother, she who of old was also called among men Artemis,
   Astarte, Athene, Dione, Melusine, Aphrodite, Cerridwen, Dana,
   Arianrhod, Isis, Bride and by many other names."28
   In contrast, Gardner spoke of a god and goddess, without
   capitalization, not a God and Goddess. In Traditional groups, the
   proper names of the deities worshipped are "oathbound," not to be
   expressed to the non-initiated. Gardner's god and goddess were
   specific individuals addressed during ritual by name. The idea of
   properly addressing two deities as "the God" and "the Goddess"
   developed later, as did the suggestion that deities were wholly
   interchangeable, which became popular in the 1980s and 1990s as books
   on the practice of Wicca became more common, some of which encouraged
   readers to insert whatever deity they choose into generic rituals.29
   The most extreme authors do not even limit themselves to deities;
   Diana Stein includes Sappho, Boudica, Joan of Arc, and Harriet Tubman
   as appropriate "goddesses" to invoke.30
   Feeling morally unable to disagree with any religious doctrine for
   fear they would be acting intolerantly, individuals frequently become
   unable to form any coherent personal theology. When asked about
   relatively simple personal beliefs, such as "Who do you personally
   worship?" these people default to non-answers, such as “Well, some
   Wiccans believe such-and-such,” or “Everyone must find his own path.”
   That everyone must find his own path is a commendable outlook, but is
   does imply actually finding a path. A number of LiveJournal31
   communities, such as wiccanwitches and dark_witchcraft, ask new
   members to introduce themselves through the answering of a few
   stardard questions, including what deity or deities one honors. A
   not-infrequent answer is "all of them," when a better answer would
   perhaps be "none."32 There are millions of deities documented
   throughout history. No one has time to honor any more than a very
   small fraction of them. To be unable to cite a name suggests
   respondents have invested little if any time working on any personal
   spiritual relationships. Without a concept of spiritual relationship,
   however, religion – any religion – becomes a series of empty gestures
   and ritual motions with little if any substance behind them.
   Indeed, some Wiccans and Pagans have become so afraid of alienating
   anyone that they become incapable of providing any definition of their
   chosen religion. A visitor to the website Wicca for the Rest of Us, a
   two-year student of Wicca, was astounded at the suggestion that Wicca
   was a religion, as she had always thought of it as a worldview.33
   Wicca is also repeatedly described as "anything you want it to be."34
   Another visitor emphasized, and criticized, the breadth of the
   situation by leaving this simple message: "Finally. A Wiccan site
   without the insane notion that any belief for any reason is a good
   belief."35
   Perhaps the most bizarre blurring of boundaries currently exists in an
   entity referred to as Christian Wicca. Christian Wiccans believe in
   the Triune God, depicted as God the Father, God the Son, and God the
   Mother. The Virgin Mary most often represents God the Mother, also
   referred to as the Goddess. The single published book on the subject,
   Christian Wicca: The Trinitarian Tradition by Rev. Nancy Chandler
   Pittman, stems from five years of:
   research and comparative studies of the Pagan Wheel of the Year, the
   Kabbalah, and the Gnostic Gospels. The overwhelming parallels made me
   wonder why no one else had written such a book for magickal [sic]
   practitioners who uphold the Wiccan Rede, but choose to not give up
   Jesus as Lord.36
   It is noteworthy that nothing in her comparative study is actually
   Christian, and the one Wiccan element involved is labeled as Pagan, as
   if the terms were interchangeable.37 Biblical arguments are, in fact,
   suspiciously missing, perhaps because, in Pittman's own words: "[m]ost
   of the information of any Female Deity or feminine affiliation with
   the Godhead is absent from the Holy Bible."38 Instead, her "Christian"
   evidence stems from Kabbalah and Gnostic texts, neither of which
   mainstream Christians accept as Christian.39 Therefore, Pittman exists
   in a Christianity largely of her own making.
   Furthermore, Pittman still supports the existence of the Old Religion,
   which the Catholic Church supposedly subsumed by adopting its deities
   as saints and the sabbats40 as holy days, and transforming the ancient
   rituals into the Mass.41 Because Wicca is understood to be the modern
   form of the Old Religion, Wicca and Christianity are therefore
   religious blood brothers, largely originating from a single source and
   therefore somehow compatible. It is interesting to note here that even
   among those who identify themselves as both Christian and Wiccan, a
   bias still exists against historical Christianity. While the Old
   Religion naturally evolved into modern Wicca, Christianity attempted
   to subvert the Old Religion by force and had to make fundamental
   concessions "in exchange for [the pagans] accepting the Christian male
   Trinity."42
   Wiccan theology is centered on a duality of complementary deities
   generally referred to as the God and Goddess. These two entities are
   equal, unlike the all-knowing Christian God and the mortal Mary, who
   is generally the Goddess in Christian Wicca. To elevate Mary to the
   godhood necessary for Wicca destroys a vitally important, even
   fundamental, facet of the Virgin because Jesus's own dual nature,
   through which he can be an intermediary between God and man, is formed
   through his parentage: one god, one mortal.43
   Pittman herself defines a Christian simply as one who has a "personal
   relationship with Jesus and the Holy Trinity"44 while all but
   discounting Jesus's accepted teachings: "Who determines that Wicca is
   not an acceptable method of worshipping the Holy Trinity? Do I trust
   my life and my spiritual soul to British Scholars [at?] the Court of
   King James?"45 Who one chooses to trust in spiritual matters is an
   intensely personal decision. However, to conclude that the accepted
   fundamental sources of a religion are untrustable is to undermine the
   very foundation of that religion. To throw out the authority of the
   Bible – and indeed replace it with texts from outside Christianity –
   yet continue to call oneself Christian employs a label without its
   substance. What Pittman is really offering is a new religion
   altogether, not merely new versions of older traditions.
   Pittman's treatment of Wicca is no better, as "to follow the Wiccan
   path only requires me to follow the Wiccan Rede, honor the Divine as
   both male (God) and female (Goddess), [and] try to live by the 3-fold
   Law of Karma as often as humanly possible."46 In fact, this definition
   comes nowhere close to defining Wicca. Large numbers of witches,
   Pagans of various faiths, and even non-Pagan polytheists might fall
   under this definition, albeit without calling the Rede and the
   Threefold Law by the same names.
   In one fell swoop the rich, developing theology of Wicca and the
   centuries-old traditions of Christianity have been discarded for no
   better reason than they create too confining a definition and too many
   borders. In her justification for her fusion of Christianity and
   Wicca, Pittman continues to display a complete disregard to very real
   boundaries of definitions:
   If you have a problem understanding Christian Wicca, ChristoPaganism,
   or the Christian Occult in general, you are simply ignoring or
   selectively forgetting it's predecessors. So for the Neo-Pagans who
   feel that Christianity has no place in the magickal community - I have
   6 words for you: Golden Dawn, Golden Dawn, Golden Dawn!!47
   In truth, very few Pagans object to Christianity existing within the
   magical community, and many can trace magical practices within
   Christianity far further back than the Hermetic Order of the Golden
   Dawn, an order of the nineteenth century ceremonial magicians. But as
   soon as one begins to speak of Wicca, one is no longer talking solely
   about the magical community. Wicca is a religion and extols certain
   religious tenets. Many Wiccans, in fact, do not practice magic at all.
   While significant overlap exists, Wicca, Paganism and magical practice
   are three separate entities. Justifying the fusion of magic and
   Christianity is not the same as fusing Wicca and Christianity. Again,
   however, those who actually respect the boundaries between the three
   are treated as being not only in error but also needlessly and
   willfully obstinate and derisive.
   This reaction is neither rare nor confined to Christian Wicca. There
   remains a deep-running tendency within both mainstream Wicca and
   Paganism to resist controversy, debate, complaint and criticism. When
   the identity of the critic is in doubt, the general assumption is that
   he48 is a non-Pagan, probably a Christian, and therefore somehow
   intrinsically ignorant of whatever topic has been broached, even if
   that topic is something like historical interactions between
   Christianity and ancient pagan religion.
   When the critic is known to be a Wiccan or Pagan, he or she may very
   well be labeled a traitor. Out of more than a thousand guestbook
   entries and private emails from Wicca for the Rest of Us, the large
   majority has been resoundingly positive. However, of the negative
   responses, almost all relate to a single essay directed toward the
   writings of author Silver Ravenwolf.49 The criticisms are, by and
   large, not doctrinal: I have no personal objections to any religious
   differences between Ravenwolf and myself. Instead, the essay
   highlights moral and ethical issues, such as publishing a book that
   encourages teenagers to lie to their parents. Rarely do critics
   attempt to dispute facts. Instead, they are astounded and dismayed
   that one Pagan would dare criticize another. One detractor labeled
   criticism – not specifically mine but criticism in general – as
   childish and in poor taste, because she failed "to see how it can
   create happiness or clarity."50 The essay was, in the words of
   another:
   the dirtiest thing I've seen or read. You should never despise or
   critisize anybodys work. that is part of the wiccan and pagan way so
   think before you put something else up there like that I myself see
   silver ravenwolf as a intelligent woman thats why she is a priestess.51
   In response to a supporter of the essay, she reiterated a few days
   later that criticism was a nasty habit, that while I was allowed my
   own negative opinions it was wrong of me to publicly express them,52
   and that criticizing someone's work was "not something that a pagan or
   wiccan would do."53 Similarly, Reed reports a conversation in which
   people were accused of bigotry for not accepting a group that wore
   "turtleheads"54 while performing their rituals in the Klingon language
   as "real" Wiccans.55
   This attitude obviously makes critical discourse difficult within the
   community, which in turn fuels the tendency toward generalization in
   order to accommodate all participants and avoid any hint of strife.
   When two Wiccans with contrary beliefs cross paths, the result is
   frequently a vaguer statement of belief than either originated with
   instead of a healthy discussion on differences, the reasons and
   factors that might lie behind those differences, and even the common
   ground that may still lurk within conflicting views. Cross enough
   Wiccans with this mentality, and "Wicca is anything you want it to be"
   will eventually be the only statement on which everyone can agree. At
   this point, the label becomes meaningless. DiZerega insists that all
   Wiccans would agree that "a consensus of cosmology is subordinate to
   the function of the religion as a means to the spiritual,"56 but if no
   general consensus can be reached, there is no foundation on which the
   religion can function. When there is no common ground, there is no
   purpose in community building, for if Wicca is accepted to mean
   anything and everything, then anyone claiming that designation might
   just as easily be a Christian, an atheist, or a Communist for that
   matter.
   The Wiccan and Pagan communities, frequently lacking internal
   definition, therefore tend to define themselves according to the
   Other. However, since the lack of definition stems from a desire to
   eliminate the Other, the only outside group that can be safely
   identified as such is that which is comprised of dissenters: those who
   refuse to blindly embrace all beliefs in a misguided attempt at
   toleration. The one other relatively safe target is Christianity, the
   supposedly ancient oppressors who, in the minds of some, are
   practically synonymous with intolerance. DiZerega, who theoretically
   wrote Pagans & Christians: The Personal Spiritual Experience to foster
   dialogue between the two communities, nevertheless lays the blame for
   problems between Pagans and Christians squarely at the feet of the
   latter, describing them as generally threatened by and ignorant of
   Pagan spirituality.57 He also finds it perfectly understandable that
   Pagans should continue to be angry at Christianity for the Burning
   Times.58
   There are thus two complications to concepts of toleration within
   Wicca. First, toleration needs to be separated from belief. Wiccans
   need to be comfortable agreeing to disagree instead of feeling
   compelled to accept every belief as factually correct, and they also
   need to understand that differences of opinion within the community do
   not render the religion meaningless or incorrect. Second, toleration
   needs to be extended into a true understanding of different religions
   and cultures, especially when material from those sources become
   incorporated within personal belief. This is even more important when
   dealing with beliefs one considers, for whatever reason, particularly
   at odds with one's own faith.
   Finally, boundaries should be drawn diligently. Boundaries are not
   necessarily undesirable, for without them there is no definition or
   shape to belief. McLelland, for example, finds the worship of deities
   of Santeria, Voudoun, Mayo Palombre and Candomble to be inappropriate
   within a Wiccan context. These deities already have their own thriving
   religions, and their expectations would be very poorly met within
   Wicca. Centuries of worship have given their followers the knowledge
   of these expectations, such as animal sacrifice, which does not exist
   within Wicca. To attempt to drop these deities into an alien religious
   framework and force them into Wiccan concepts of deity is
   disrespectful, at best. Note that McLelland does not object to the
   worship these deities. She simply believes that people drawn to such
   deities should seek out priests of the appropriate tradition.
   Essentially, one should conform to the gods instead of expecting the
   gods to conform to him.59 Regardless whether one agrees or disagrees
   with McLelland, he should be aware of the reasons for his opinion on
   the matter, as opposed to dismissing her suggestion out of hand simply
   because it does, in fact, create a boundary.
   While one should be sensitive to the wider community debates over
   defining Wicca as a whole, he should also understand his own
   definitions, and he should certainly not shy from defining his own
   personal theology. Wiccans generally consider the ability to establish
   personal relationships with their gods as an important part of their
   faith, and those relationships should not be confined by the tenets of
   other religions that have been absorbed without reason. Furthermore,
   they should not shy away from theological discussions out of fear of
   disagreement. Disagreement, when properly channeled and discussed, is
   a catalyst for development and evolution, which is necessary for the
   health of any religion.
   Bibliography
   4NonGoths, Why Wiccans Suck. http://www.whywiccanssuck.com.
   Arch, "Searching for Understanding…"
   http://www.holysmoke.org/w002/127.htm.
   Ayres, Bill. "The Rite Stuff." Stella Australis.
   http://www.geocities.com/Athens/2962/media/awf.html.
   Blair, Sean. Personal website. http://www.wiccan-refuge.com/
   Buckland, Raymond. Buckland's Complete Book of Witchcraft. 1987; St.
   Paul, Minnesota: Llewellyn Publications, 1991.
   The Celtic Connection. http://www.wicca.com.
   Crystal, Ellie. Crystalinks Metaphysical and Science Website,
   http://www.crystalinks.com.
   Cunningham, Scott. Wicca: A Guide for the Solitary Practitioner. 1988;
   reprint St. Paul, Minnesota: Llewellyn Publications, 1992.
   DiZerega, Gus. Pagans & Christians: The Personal Spiritual Experience.
   St. Paul, Minnesota: Llewellyn Publications, 2001.
   Farrar, Janet and Stewart. The Witches Way in A Witches' Bible: The
   Complete Witches' Handbook. Custer, Washington: Phoenix Publishing,
   1996.
   Fisher, Amber Laine. Philosophy of Wicca. Toronto: ECW Press, 2002.
   Gardner, Gerald B. Witchcraft Today. 1954; reprint, New York: Citadel
   Press, 1970.
   ----------------. The Meaning of Witchcraft. 1959; reprint, Lake
   Toxaway, North Carolina: Mercury Publishing, 1999.
   Harvey, Graham. Contemporary Paganism: Listening People, Speaking
   Earth. Washington Square, New York: New York University Press, 1997.
   Hutton, Ronald. The Triumph of the Moon: A History of Modern Pagan
   Witchcraft. Oxford and New York: Oxford University Press, 1999.
   LiveJournal. http://www.livejournal.com.
   McLelland, Lilith. Out of the Shadows: Myths and Truths of Modern
   Wicca. New York: Citadel Press, 2002.
   Murray, Margaret. Witch-Cult of Western Europe. 1921; reprint, with a
   forward by Sir Steven Runciman, Clarendon: Oxford University Press,
   1971.
   ----------------. The God of the Witches. Sampson Low, Marston and
   Co., 1933; reprint, London, Oxford and New York: Oxford University
   Press, 1970.
   Noble, Catherine. "From Fact to Fallacy: The Evolution of Margaret
   Alice Murray's Witch-Cult." The Pomegranate. (Publication
   forthcoming.)
   ----------------. Wicca for the Rest of Us. http://wicca.timerift.net.
   PagansWay. http://groups.msn.com/PagansWay.
   Pittman, Nancy Chandler. Christian Wicca.
   http://www.christianwicca.org.
   Ravenwolf, Silver. To Ride a Silver Broomstick: New Generation
   Witchcraft. St. Paul, Minnesota: Llewellyn Publications, 1993.
   Reed, Ellen Cannon. The Heart of Wicca: Wise Words from a Crone on the
   Path. York Beach, Maine: Samuel Weiser, Inc., 2000.
   Shayne, Maggie. Personal website. http://www.maggieshayne.com/
   Starhawk, The Spiral Dance: A Rebirth of the Ancient Religion of the
   Great Goddess. 1979; reprint, San Francisco: HarperCollins, 1989.
   Stein, Diane. Casting the Circle. Freedom, California: Crossing Press,
   1990.
   Valiente, Doreen. Witchcraft for Tomorrow. London: Robert Hale
   Limited; New York: St. Martin's Press, 1978.
   1 Modern witchcraft practitioner: one who identifies himself as a
   witch after the 1954 publication of Gerald Gardner's Witchcraft Today.
   Gardner is generally accepted today as the founder of Wicca, although
   he claimed to have been initiated into a much older religion.
   Witchcraft and Wicca (spelled Wica by Gardner) were considered
   synonymous in his day, although definitions have since diverged.
   2 Conservative Wiccans hold that only those who have been initiated
   into a coven (and often who can also trace their initiatory lineage
   back to Gardner) should properly be termed Wiccans, labeling the vast
   majority of self-identifying Wiccans, who have either learned from
   books or from non-initiated teachers, as neo-Wiccans, generally taken
   as a derogatory term. A large number of Wiccans who fulfill the
   more-strict, initiatory definition of the term (generally termed
   Traditional Wiccans or British Traditional Wiccans), however, accept
   non-initiated believers as legitimate Wiccans.
   3 Eclectics: Those trained outside of an established Tradition and
   frequently without any formal initiation.
   4 Third degree Gardnerian: Gardnerians are perhaps the most
   conservative of the British Traditional Wiccans. All members can trace
   their initiatory lineage back to Gerald Gardner. Hierarchy within a
   Tradition is defined by degrees, with third being the highest.
   5 Gus DiZerega, Pagans & Christians: The Personal Spiritual Experience
   (St. Paul, Minnesota: Llewellyn Publications, 2001), p. 5.
   6 Starhawk, The Spiral Dance: A Rebirth of the Ancient Religion of the
   Great Goddess (1979; reprint, San Francisco: HarperCollins, 1989), p.
   19. Kyteler's case merited significant mention in Gerald B. Gardner,
   Witchcraft Today (1954; reprint, New York: Citadel Press, 1970), pp.
   97-98 and Gerald B. Gardner, The Meaning of Witchcraft (1959; reprint,
   Lake Toxaway, North Carolina: Mercury Publishing, 1999), pp. 34-35,
   which in turn were probably influenced by mention of it in
   anthropologist Margaret Murray's The Witch-Cult of Western Eruope,
   (1921; reprint, with a forward by Sir Steven Runciman, Clarendon:
   Oxford University Press, 1971) which popularized the idea of a secret,
   pagan witch-cult decades before Gardner's publications.
   7 Silver Ravenwolf, To Ride a Silver Broomstick: New Generation
   Witchcraft (St. Paul, Minnesota: Llewellyn Publications, 1993), p. 19.
   8 Ronald Hutton, The Triumph of the Moon: A History of Modern Pagan
   Witchcraft (Oxford and New York: Oxford University Press, 1999), pp.
   132, 435-436f.
   9 Ravenwolf, p. 19; Gardner, Witchcraft Today, p. 35.
   10 Gardner, Witchcraft Today, p. 36.
   11 Starhawk, pp. 19-21.
   12 Starhawk, p. 22.
   13 Gardner, Witchcraft Today, pp. 69-79, for example, gives
   significant coverage of the Knights Templar with the implication that
   they may have followed the Old Religion.
   14 Catherine Noble, "From Fact to Fallacy: The Evolution of Margaret
   Alice Murray's Witch-Cult," The Pomegranate (publication forthcoming),
   referencing Starhawk, Dreaming the Dark: Magic, Sex & Politics
   (Boston: Beacon Press, 1982), pp. 209-210. The Charge was written by
   Gardner's high priestess Doreen Valiente, who incorporated material
   from chapter 1, verse 58 of Aleister Crowley's Liber AL or Book of the
   Law (1904) and Charles Leland's Aradia: Gospel of the Witches (1899).
   15 Raymond Buckland, Buckland's Complete Book of Witchcraft (1987; St.
   Paul: Llewellyn Publications, 1991), p. 9.
   16 I find even this to be a simplification, as it excludes the
   "tolerant" person from concluding that a religious practice requiring,
   for instance, suicide by poisoned Kool-Aid, is illogical and
   unfounded, not to mention manipulative and dangerous. The
   counter-argument that such practices are not "real religions" and
   therefore do not need to be tolerated is ultimately counter-productive
   for Wiccans, who have struggled for decades to have their faith
   generally recognized as a religion. Morally wrong (by whoever's
   judgment) or dangerous religions are still religions.
   17 For examples, see Sean Blair, "Basics of Wicca,"
   http://www.wiccan-refuge.com/basics.html; Maggie Shayne, "Information
   on Wicca and Witchcraft," http://www.maggieshayne.com/wicca.htm.
   18 Fluffy: Pagan slang for nonsensical, fanciful religious theory. It
   generally includes things such as supporting the idea that Wicca is
   25,000 years old despite the mountains of evidence to the contrary or
   showing up to a Pagan gathering dressed as Gandalf and insisting that
   it is traditional ritual garb.
   19 Lea-Anne Cunningham a.k.a. Silver, Forums for Wicca for the Rest of
   Us, http://forums.timerift.net/viewtopic.php?t=3779&start=0, March 1,
   2005.
   20 Ibid, March 2, 2005. Lack of grammatical clarity should be
   attributed to the medium of the conversation: an informal Internet
   discussion as opposed to any sort of privately published Internet
   page.
   21 Ellen Cannon Reed, The Heart of Wicca: Wise Words from a Crone on
   the Path (York Beach, Maine: Samuel Weiser, Inc., 2000), p. 71.
   22 Lilith McLelland, Out of the Shadows: Myths and Truths of Modern
   Wicca. (New York: Citadel Press, 2002), p. 50.
   23 Ibid., p. 51.
   24 Graham Harvey, Contemporary Paganism: Listening People, Speaking
   Earth (Washington Square, New York: New York University Press, 1997),
   p. 83. Harvey is addressing Goddess spirituality, which eliminates the
   presence of a male deity, but the process and sentiment he addresses
   is the same as McLelland's.
   25 Amber Laine Fisher, Philosophy of Wicca (Toronto: ECW Press, 2002),
   p. 231.
   26 Ibid.
   27 Doreen Valiente, Witchcraft for Tomorrow, (London: Robert Hale
   Limited; New York: St. Martin's Press, 1978), p. 29. The "one
   initiator" here is one's own higher self, although many Wiccans today
   believe that there is a higher, unifying power beyond the
   all-emcompassing God and Goddess.
   28 Doreen Valiente as quoted in Janet and Stewart Farrar, The Witches
   Way in A Witches' Bible: The Complete Witches' Handbook (Custer,
   Washington: Phoenix Publishing, 1996), p. 297.
   29 Scott Cunningham, Wicca: A Guide for the Solitary Practitioner
   (1988; reprint St. Paul, Minnesota: Llewellyn Publications, 1992), pp.
   10-11.
   30 Diane Stein, Casting the Circle (Freedom, California: Crossing
   Press, 1990), pp. 33, 77. Stein describes her religion both as Wicca
   and as Goddess movement. The later term would be considered more
   applicable today as her practices focus solely upon feminine concepts
   of deity.
   31 LiveJournal, http://www.livejournal.com.
   32 Reed, p. 73, echoes these sentiments: "those who see only a single
   Goddess, who don't see a difference in the various Gods and Goddesses,
   simply haven't come to know any one of them. An effort to know even
   two of them would reveal their differences and separateness. Coming to
   know Isis doesn't mean you've come to know any other Goddess."
   33 Nimpha, Guestbook at Wicca for the Rest of Us,
   http://guestbook.sparklit.com/entries?gbaction=viewResponses&gbID=103804,
   March 26, 2005.
   34 Fiona Horne, quoted in Bill Ayres, "The Rite Stuff," Stella
   Australis, http://www.geocities.com/Athens/2962/media/awf.html; Arch,
   www.holysmoke.org/w002/127.htm; a short reaction to this trend is put
   forward by 4NonGoths, http://www.whywiccanssuck.com/index2.html; other
   examples can be found: "Wiccans do not have to subscribe to a fixed
   ideology so beliefs vary," Ellie Crystal, Crystalinks Metaphysical and
   Science Website, "Wicca," http://www.crystalinks.com/wicca.html;
   "There are no right or wrong answers," to questions about personal
   beliefs in an essay entitled "How to Become a Wiccan or Witch," Herne,
   The Celtic Connection, http://www.wicca.com/celtic/wicca/howto.htm;
   "There is no right way to practice, therefore the religion is what you
   make of it," PagansWay,
   http://groups.msn.com/PagansWay/principlesofbelief.msnw.
   35 Roger Hinman, Guestbook at Wicca for the Rest of Us,
   http://guestbook.sparklit.com/entries?gbaction=viewResponses&gbID=103804,
   February 8, 2005.
   36 Nancy Chandler Pittman,
   http://www.christianwicca.org/predecessors.php. The Wheel of the Year
   is a cycle of eight festivals throughout the year. The Wiccan Rede
   states "An it harms none, do as you will."
   37 The Wheel originated in Wiccan literature, and while many
   non-Wiccan Pagans also celebrate the holidays (although frequently
   with somewhat different meanings ascribed to them), many other Pagans
   do not use it at all and object to it being labeled as Pagan, a
   notation suggesting that the Wheel is indeed universal among Pagans.
   38 Pittman, http://www.christianwicca.org/ladygod.php.
   39 There are a growing number of people who follow the Gnostic texts.
   However, they generally refer to themselves as Gnostic Christians or,
   more often, simply as Gnostics.
   40 Sabbats: holidays of the Old Religion, numbering either four or
   eight, depending on the source. Modern Wiccan practice recognizes
   eight, which make up the Wheel of the Year. They are loosely based on
   Celtic and Germanic holidays.
   41 Pittman, http://www.christianwicca.org/wicca.php. Margaret Murray
   largely shaped the concept of the Old Religion in The Witch-Cult of
   Western Europe and The God of the Witches (Sampson Low, Marston and
   Co., 1933; reprint, London, Oxford and New York: Oxford University
   Press, 1970). Her theories were debunked in the 1960s, although some
   academics had voiced objections as early as the first publication of
   Witch-Cult. See also Noble, "Fact to Fallacy."
   42 Pittman, http://www.christianwicca.org/wicca.php.
   43 A more detailed argument concerning fundamental differences between
   the two religions can be found in Noble,
   http://wicca.timerift.net/christianwicca.html.
   44 Pittman, http://www.christianwicca.org/notpagan.php.
   45 Ibid. Perhaps someone should loan her one of the numerous non-King
   James Bibles in existence.
   46 Ibid. The Threefold Law states that all actions return to the doer
   threefold. One cannot actually choose to live by it any more than one
   can choose to live by the law of gravity.
   47 Pittman, http://www.christianwicca.org/predecessors.php.
   48 In my experience, the assumption is, in fact, that the critic must
   be a man.
   49 Noble, "Why We Despise Silver Ravenwolf,",
   http://wicca.timerift.net/ravenwolf.html.
   50 Ayumi, Guestbook at Wicca for the Rest of Us,
   http://guestbook.sparklit.com/entries?gbaction=viewResponses&gbID=103804,
   April 12, 2005.
   51 Holly Powell, Guestbook at Wicca for the Rest of Us,
   http://guestbook.sparklit.com/entries?gbaction=viewResponses&gbID=103804,
   February 15, 2005.
   52 Ibid, February 21, 2005.
   53 Ibid, February 18, 2005.
   54 Presumably Reed is referring to the prosthetic ridged foreheads
   used in costuming to simulate the look of Star Trek Klingons.
   55 Reed, p. vii.
   56 DiZerega, p. 78, quoting Rodney Frey, The World of the Crow
   Indians: As Driftwood Lodged (Norman, Oklahoma: University of Oklahoma
   Press, 1987), p. 67, who was originally writing about Crow Indians.
   57 DiZerega, pp. xiii-xiv.
   58 Ibid., p. xviii.
   59 McLelland, p. 47.


               


			  
			  
            

          

		  
		 
		  
		  
		  

		    
		  
			  	SISTEMA EDUCATIVO LOE (LEY ORGÁNICA 2 2006 DE 3
	REVISTA XXX INDICACIONES PARA LA PRESENTACIÓN DE ARTÍCULOS COLOMBIAN
	EL CUENTO TIPOS DE NARRADOR Y PUNTOS DE VISTA
	QUID NO XX PP XX ENEJUN 20XX ISSN 1692343X
	NOTA DE PRENSA PRESS RELEASE ARRANCA LA 5ª EDICIÓN
	1414 C O N F I D E N
	REVISTA COLOMBIANA DE TECNOLOGÍAS DE AVANZADA ISSN 16927257 COLOMBIAN
	THE TRANSITION TO PERSONAL BUDGETS FOR PEOPLE WITH DISABILITIES
	!DOCTYPE HTML PUBLIC W3CDTD XHTML 10 TRANSITIONALEN HTTPWWWW3ORGTRXHTML1DTDXHTML1TRANSITIONALDTDHTML IDCTL00HTML
	KLUBA BULTENO ORGANO DE KLUBO ESPERANTISTA EN OSLO NRO
	Grammaire DE Français  Niveau – Debutante Revision
	PLAN DE ACCION TUTORIAL DESTINADO A LOS ESTUDIANTES DE
	BUS OPERATOR FAQS DAVID J ARMIJO GENERAL MANAGER ALAMEDACONTRA
	CONSIGLIO REGIONALE DELL’ABRUZZO  GRUPPO CONSILIARE DEI COMUNISTI ITALIANI
	EDUCACIÓN DE ADULTOS © FINALIDAD LA EDUCACIÓN DE PERSONAS
	12TH FLOOR 207 OLD STREET LONDON EC1V 9NR 
	562 – RECREATION AREA IMPROVEMENT SPECIFICATION USDA NATURAL RESOURCES
	Office use Only   Employment Application Form Thank
	20103545 TAZ FORECAST METROSCOPE LAND USEFORECAST SCENARIO ASSUMPTIONS DECEMBER
	FLEXIBLE WORKING ARRANGEMENTS POLICY  PURPOSE  PHARMAC RECOGNISES
	Position Applied for Date Application for Employment (preemployment Questionnaire)
	“R E S O L U C I O
	NJDOE SCAFFOLDED MODEL CURRICULUM FOR ELLS ELA GRADE 8
	5 DIRECCIÓN DEL TRABAJO DEPARTAMENTO JURIDICO K 9197(1799)2013 
	Marian College Teaching Application for Employment Marian College is
	DEAR COLLEAGUE YOU ARE KINDLY INVITED TO PARTICIPATE AND
	DEPARTAMENTO DE CIENCIAS PROFESORA PATRICIA ORIA M MAILPATYYOMHOTMAILCOM ………………………
	ORFEUS OCH EURYDIKE ELLER EURO OCH AFRO DETTA STUDENTIKOSA
	INVESTIGATIVE QUESTION WHAT GEOLOGIC STRUCTURES OR BEDROCK PROPERTIES ARE
	CALL FOR EXHIBITORS A CELEBRATION OF PARTNERSHIP AND PROGRESS



			  

		  
			  	CHAPTER 3 THE IRAQ CRISIS AND THE FUTURE OF
	OUTLINE LIBRARY OF CONGRESS CLASSIFICATION OUTLINE CLASS M 
	GOODYEAR INTERNATIONAL CORPORATION 200 INNOVATION WAY HQ AKRON OH
	OBRAZEC 3 ZA DODELITEV POMOČI ZA OHRANJANJE IN RAZVOJ
	PEDRO PEREZ PEREZ OBRA C JOSÉ N° 43 COORDINADOR
	PENDAHULUAN B A B I PENDAHULUAN A LATAR BELAKANG
	ULTIMA REFORMA PUBLICADA EN EL PERIODICO OFICIAL 6 DE
	A NEW PROJECT PROPOSAL ON  TITLE  SUBMITTED
	Mª ANGUSTIAS GÓMEZ ESPIGARES PSICOLOGÍA TEÓRICA CURSO 5º GRUPO
	POWERPLUSWATERMARKOBJECT280326248 TECHNICAL SPECIFICATION ANNEXURE MRTS931 TRAFFIC SIGNALS ANNEXURE MRTS931
	AIRCRAFT CABIN CLEANING VAN PURPOSE THIS VEHICLE HAS BEEN
	EXERCISE ON METHOD OF OBSERVATION PLEASE INDICATE 1 
	USMĚRNĚNÍ Č 32004 (ÚČINNOST OD 1552004) PRO JEDNOTNÝ POSTUP
	SPRING ISD AND HCPHES OFFER FREE H1N1 VACCINATION CLINICS
	SAMENVATTING HOOFDLIJNEN HEIDAG BESTUUR EN VAKGROEP V&VN AFD M&G
	SPRUCE RUN FIELD TRIP NAME  DURING THIS VISIT
	REINTEGRATION APRES CONGE PARENTAL  ARRÊTÉ PORTANT RÉINTEGRATION DE
	ADMITIDOS APNEA APELLIDOS NOMBRE ALONSO MARTINEZ SUSANA ARINA VERGARA
	AZUL Y NEGRO  VOX NUEVO ÁLBUM EN CD
	MATOSHRI COLLEGE OF ENGINEERING & RESEARCH CENTRE NASHIK INTERPOLATION



			  
        

		 
      

	  
    

          

    
    
      
     
      
      
      
      
        
          
            
              
                Todos los derechos reservados @ 2021 - FusionPDF

              
              
                
                 
                
                
                
                
                
                
              

            

          

        

      

      

    
      

    
    
      
    

    
          
    
    
    
    
    
    
    
    
    
    



  